
 

 

 

 
 

ZERMATT SUMMIT CONFERENCES,  June 2010. 
 

HUMANIZING GLOBALIZATION:  CHANGING  HEARTS  AND  MINDS, 

THE ROLE OF SPIRITUALITY. 

 

 

Your Excellencies,  

Ladies and Gentlemen: 

All of you distinguished Participants of the Zermatt Summit, 

 

 I bring you greetings and prayerful wishes from the Pontifical Council for Justice and Peace 

at the Vatican. 

  

I feel greatly honoured by the invitation to participate in this Summit Conference, which has 

brought together so very many experts in the areas of finance, world economics, business etc., to 

discuss and to reflect on the current (economic) crisis of the world. Coming from the Pontifical 

Council for Justice and Peace, and so, as someone representing the Church, my invitation to 

participate in this conference is certainly not because the Church has technical solutions to offer to 

the current crisis. The Holy Father made this point clearly in his encyclical letter: Caritas in 

veritate. It is rather that, as “expert on humanity” and in the exercise of her prophetic function in 

society, the Church believes that she has something to say on behalf of man (humanity) and on 

behalf of the common good, which can certainly inspire and advance the study of the situation for 

which you, in your various disciplines and areas of competence, have gathered here.  

 This also explains, why I have been asked to make an input in the current conference from 

the point of view of spirituality, namely, the role of spirituality in the general discussion of the 

theme of this study session: “humanizing globalization: changing hearts and minds”.   

 

1. The causes of the financial and economic crisis, which reared its head about two years ago 

and which has been identified as a structural crisis and described as the first crisis of the era 
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of globalization, have been recently subjected to a very serious study by very eminent 

scholars of the Pontifical Academy of Social Sciences during the Academy’s plenary 

assembly this past month (may) in the Vatican. Alongside what the Academy described as 

technical causes, it also spent a lot of time discussing what it referred to as remote causes. 

These had to do essentially with spirituality. For the moment one includes in the discussion 

of the remote causes discourses about greed and presumption, it becomes clear that one has 

entered the domain of morality and spirituality. We shall return to this soon! 

  

With the identification of these remote causes, one gets really close to/broaches the 

fundamental causes of the crisis, which actually pertain to the anthropological order. For, 

when a human being is deprived of its aspiration to transcendence, an indispensable 

component of it nature, its sense of time will invariably become false/unreal: the sense of 

eternity, and the reality of life beyond the earthly life is dismissed or denied. In this regard, it 

is obvious that those who engage in financial transactions will readily seek short term 

results, paying little heed to the fact that their actions may be purely speculative and capable 

of leading to the situations which we are all witnessing now.  

 

2. The spiritual factor, though not quantifiable, is present in every human activity, whether we 

want it or not; and it occupies a significant place in this first crisis of the era of globalization, 

when in fact humanity has all it takes (all the technical instruments it needs)  to realize a 

truly human development, such as Pope Paul VI described in his encyclical letter, 

Populorum progressio. In fact, even now, all discourse about the vocation of the human 

person (man) and his real development need to be done without ever losing sight of his inner 

being (parameter/character), which is in the specific nature of man, “a corporal and spiritual 

nature”, expressed in the second account of creation by the two elements of earth (with 

which God formed the human body) and the breath of life, blown/breathed into his nostrils 

(Gen.2:7; Sollicitudo Rei Socialis, 29). 

 

The phenomenon of globalization, characterized by the fast technological progress which we 

are all experiencing has, on the one hand, multiplied/increased contacts among people of 

every kind everywhere. On the other hand, it has also given to man a feeling of self-

sufficiency that renders these very contacts established among people mere objects 

(exchange) of information, interest or convenience, without any sense of commitment and 

without going deep to procure the wellbeing of one another. There is no love in truth, we 

might say; and this is a great challenge for the Church in a world, that is becoming 
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progressively and pervasively globalized (Caritas in veritate, 9). In fact, “the risk for our 

time is that the de facto interdependence of people and nations is not matched by ethical 

interaction of consciences and minds that would give rise to truly human development. Only 

in charity illumined by the light of reason and faith, is it possible to pursue development 

goals that possess a more humane and humanizing value. The sharing of goods and 

resources, from which authentic development proceeds, is not guaranteed by merely 

technical progress and relationships of utility, but by the potential of love that overcomes 

evil with good (Rom.12:21), opening up the path towards reciprocity of consciences and 

liberties.” (Caritas in veritate, 9).    

 

3 When Pope John Paul II also undertook to examine the obstacles which stymied and 

opposed development, he observed that the opposing factors were not only politcal and 

economic. They were also moral. He would write: “Sin and structures of sin are not 

categories which one applies often to the situation of the contemporary world. However, one 

cannot easily understand in depth the reality which stares us in the face without identifying 

the root of the evils which affect us” (Sollicitudo Rei Socialis, 36). The evils (moral factors) 

in the days of the encyclical derived more precisely from those structures of sin, which the 

blocks into which the world was divided then fomented. These blocks were sustained by 

rigid ideologies, where, instead of inter-dependence and solidarity, different forms of 

imperialism held sway. 

   

We did observe earlier on that the causes of the current crisis are not only technical 

(economic, political, technological etc.), but that there are also remote causes, namely, 

cultural and spiritual (moral). In a recent address to the general assembly of the Italian 

Bishops’ Conference, Pope Benedict XVI affirmed the same and advised the Italian Bishops 

to keep both causes in full view (“una crisi culturale e spirituale, altrettanto seria di quella 

economica”).1  Similarly, the study session of the Pontifical Academy of Social Sciences 

also referred to presumed infallibility of economic theories and greed as responsible for 

distortions in business life: “Dalla presunzione dell'infallibilità di teorie economiche errate 

e dall'avidità che ha messo al centro della creazione della ricchezza non il lavoro umano ma 

l’attività finanziaria - non considerata come strumento ma come fine - e a volte la 

speculazione finanziaria ed ha trasformato l'impresa da un'associazione in una merce che si 

                                                 
1“Sarebbe illusorio - questo vorrei sottolinearlo - pensare di contrastare l'una, ignorando l'altra.” Benedetto XVI, 
Discorso all’Assemblea generale della Conferenza Episcopale Italiana, 27 maggio 2010. 
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può vendere e comperare2. 

 

On another occasion, when Cardinal Bertone was addressing the Italian Parliament, he 

quoted the main actor of the movie, "Wall Street”, saying: “Greed is good, greed is right", 

and exhorted his audience to avoid other such crisis in the future by paying attention to and 

working on the “matrice culturale che sorregge il sistema economica,"3 a cultural matrix 

which is in fact rooted in sin. Such action cannot suffer delay any longer; for as Pope 

Benedict XVI observes: “Every culture has burdens from which it must be freed and 

shadows from which it must emerge” (Caritas in veritate, 59).   

 

4.  In order to work on or improve upon culture, so that it can serve as basis for correcting an   

economic system, which has become defective and iniquitous, the discovery of the path of 

ethics is as paramount as it is basic. For, again, as the Holy Father admits, Striving to meet 

the deepest moral needs of the person also has important and beneficial repercussions at the 

level of economics (Caritas in veritate, 45).  

 

In this connection, it is noteworthy that within the setting of inter-religious and inter-cultural 

dialogue too, there is the desire to develop “world ethics”, which consists of a collection of 

obligatory and fundamental values: a depository of human experience over the centuries. 

This initiative may well be an expression of a shared sense of the need for an ethical system 

of universal and global validity and application; but as a product of an inductive method of a 

parliamentary character, it is doubtful whether such  “world ethics” can satisfy the great 

need to root “rights” in the absolute.4   

 

Accordingly, it is worth heeding the caution which Pope Benedict XVI has raised about the 

abuse of the adjective/qualifying term: ethical. It may be used indiscriminately to refer to 

just anything and to describe very divergent issues and situations; so that even decisions and 

choices, which are contrary to justice and authentic human welfare may be referred to as 

ethical” (Caritas in veritate, 45).  

This means that the desire to set new trajectories for formation (training) in business ethics, 

or financial ethics must be accompanied by due diligence and discernment; so that the 

                                                 
2 Cfr. Zamagni, S., The Lesson and Warning of a Crisis Foretold: a View from Social Catholic Thought, Intervention to 

the Plenary Assembly of the Pontifical Academy of Social Sciences, Vatican City, 1 May 2010.  
3 Address of  Card. Tarcisio Bertone, Secretary of State, on the Encyclical letter, Caritas in Veritate (Senate of the 

Republic of Italy,  28 July 2009). 
4 Cfr. Commissione Teologica Internationale,” Alla ricerca di un’ etica universale : nuovo sguardo sulla legge naturale”,  

Libreria Editrice Vaticana, Città del Vaticano, 2009, pg 8-9. 
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ethical systems adopted may be free of the structures of sin. Thus, we are not looking for 

just any ethical system. What we need is an ethical system which is person-friendly; and in 

this sense, the social doctrine of the Church has a specific contribution to make, which is 

based on the fact of man’s creation in the image of God (Gen.1:27; Caritas in veritate, 45). 

 

5.  In sum, if all of this suggests strongly that there is the need for reform, for the re-writing of 

the rules, for the establishment of ethical agreements etc. in order to govern and to humanize 

globalization, it is still necessary to emphasize that globalization can be truly humanized 

only with hearts set on fire by love (charity) and filled with the intelligent wisdom of truth: 

with the ardour of charity and the wisdom of truth (Caritas in veritate, 8). 

 

The beginning of every transformation, in this regard, is “a change/conversion of heart”. 

The Bishops of Africa made this point too in their message to the people of God at the end 

of the second Special Assembly of the Synod of Bishops for Africa last October. “For a 

commitment to development comes from a change of heart, and a change of heart comes 

from conversion to the Gospel. In this light, we accepts our responsibility to be instruments 

of reconciliation, justice and peace in our communities, ‘ambassadors for Chirst’ 

(2Cor.5:20), who is our peace and reconciliation”.5   

 

All this is necessary, for, the urgency of reforms is not only an ascertained fact, it is also a 

consequence of charity in truth. It is Christ’s charity that drives us on: caritas Christi urget 

nos (2Cor.5:14), The urgency is inscribed not only in things, it is not derived solely from the 

rapid succession of events and problems, but also from the very matter that is at stake: the 

establishment of authentic fraternità. The importance of this goal is such as to demand our 

openness to understand it in depth and to mobilize ourselves at the level of the ‘heart’, so as 

to ensure that current economic and social processes evolve towards fully human outcomes” 

(Caritias in veritate, 20).  

 

On the other hand, this movement of the heart needs to be directed, for, "every social action 

involves a doctrine” (Populorum Progressio, 39). Charity and knowledge, the heart and the 

mind need to work in concert to be effective. Again, as the Holy Father says with great 

emphais: “Deeds without knowledge are blind, and knowledge without lover is sterile. 

Indeed the individual who is animated by true charity labours skillfully to discover the 

causes of misery, to find the means to combat it, to overcome it resolutely” (Cartias in 

                                                 
5 Message to the People of God of the  Second Special Assembly for Africa of the Synod of Bishops, 15.  
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veritate, 30). Love and knowledge are not contradictory. They are not polar elements. 

Rather, charity and knowledge must dialogue from the beginning of every human action 

which is geared towards the integral development. “Intelligence and love are not in separate 

compartments: love is rich in intelligence and intelligence is full of love” (Caritas in 

veritate, 30). It is only intelligent love that can succeed to humanize globalization. 

 

Almost fifty years ago, while the process f decolonization was in full swing, P. Lebret, 

whose thoughts greatly inspired the encyclical, Populorum Progessio, invoked a new spirit 

to overcome egoism and avarice, which are at the origins of all the imbalances between rich 

and poor countries; and according to P. Lebret, this new spirit cannot be anything else other 

than that of “human brotherhood / fraternity”. According to him, the fundamental problem 

is an intellectual and moral one. The real revolution: that of solidarity, must be made first 

and foremost  in the spirits and hearts of men”.6 

 

6. Finally, that which inspires the interaction between intelligent love and loving intelligence, 

the only really effective engine of human development and growth, is the logic of gift, the 

expresssion of the logic of gratuitousness, of fraternal reciprocity, and the one logic which is 

capable of turning round the logic of the market (exchange). This logic of gift inspires 

participation and assent, acting gratuitously, which is different from living in order to 

receive/have” and giving out of duty. Overcoming underdevelopment requires that one acts 

not only on improving transactions based on exchange, but most importantly on the 

progressive openness to forms of economic  activities which are marked by quotas of 

gratuity and of communion. “The market of gratuitousness does not exist, and attitudes of 

gratuitousness cannot be established by law. Yet both the market and politics need 

individuals who are open to reciprocal gifts.” (Caritas in veritate, 39). 

 

This appeal to gift by the Holy Father requie that one find the source of the first/ primary 

gift, namely the gift of creation for a truly human ecology, the gift of man to man for the life 

of a universal brotherhood, based on the common origin of humanity, the reciprocal gift of 

talent sto work together for the common good. And ultimately, the gift of salvation, for it is 

only the eternal destiny of man which is capable of freeing him (her) and giving him ( her) 

the grace to become architect /builder of a civilization of love.  

 

Christians, at the end of the day, are those who can really contribute to the humanization of 

                                                 
6 Lebret, L.-J., o.p. , Développement = révolution solidaire, Paris, Les éditions ouvrières, 1967, p. 50. 
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globalization, for it is they, who can raise their hands in prayer to God, and moved by the 

knowledge that truth-filled love, cartias in veritate, from which authentic development 

proceeds, is not produced by us, but given to us (Caritas in veritate, 79).  

  

    Card. Peter K.A. Turkson 
(President: Pontifical Council for Justice and Peace). 


